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The landscape dominated by poppet-heads, mullock-heaps, and brick-
chimneys, and the perpetual din of crushing mills, were constant reminders 
that Charters Towers was a puppet to the whims of Mammon. During its first 
three decades, it was nothing more than a mining town dependent upon the 
lustre of gold for its very existence. Such an essential reliance 
conditioned the characteristic nature of the society, assuring it of its 
pervasively materialistic philosophy of life. 
During its first fifteen years or so, the community was very unsettled 
and fluctuating in character. As alluvial deposits were never really of 
much significance in this goldfield's development, the glory that was "The 
World" emanated from the maze of reefs that lay under the surface at 
varying depths. Miners worked relatively shallow lodes on their own, or in 
small co-operatives, each believing that his Eldorado was just around the 
corner. Such confidence sustained many imtil the rich ore was theirs, but 
a great many others despaired of constant disappointment and moved onto 
other more recent, and perhaps more promising fields. 
By the mid-l880s, however, it had become necessary to go to much 
greater depths in order to win sufficiently renumerative quantities of ore 
and, fortunately, the development of more sophisticated equipment made such 
an enterprise possible. But just as surely as the rock-drills and powerful 
winding apparatus transformed the nature of the gold mining process so did 
their appearance correspondingly reorient the entire social fibre. The need 
for greater quantities of capital was imperative, and hence large companies 
often backed by overseas investors replaced the individualistic character 
of the mining scene. Most breadwinners were compelled to become employees 
rather than remain precariously self-employed, and this was no doubt the 
central reason for Charters Towers becoming the bulwark of Trade Unionism 
in Queensland during the l890s. Perhaps more significantly still, deep 
reefing ushered in a period of material growth and prosperity for the entire 
mining community. Lucrative returns for the companies guaranteed the 
mining employees plenty of relatively well-paid work, and during the I89OS, 
the municipal authorities strived to provide greater public amenities 
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commensurate with the town's accelerated growth. Indeed, it could be 
said that life in Charters Towers became more attractive with each 
crushing of ore. Essentially, it was this history of spectacular prosperity 
that imbued Towersites with the belief that material wealth and progress 
were the ultimate precondition for human happiness and advancement. 
An obvious outcome of this ingrained notion was a preoccupation with 
enjoyment and pleasure. Circuses, dancing and acting companies, and 
singers frequently visited the Towers where large audiences enthusiastically 
welcomed and acclaimed them. Sport was recognized as an obsession amongst 
the miners: "Are we not on the way towards gaining a monopoly of muscle 
to the exclusion of the brain?" queried one observer who expressed concern 
2 
at the eagerness with which all manners of sport were followed. Footballers 
Harry Speakman and the Richards brothers. Cricketer McDonell, and Ted 
Easton, the all-round athlete, were venerated as the 'priests' of the 
3 
sporting 'cult'. Sunday afternoons were consecrated to its 'worship', 
because most of the larger mining concerns did not operate on that day, and 
because the rest of the week was punctuated by an unpredictable variety of 
shifts that made team practice next to impossible. 
Needless to say, arduous labour in the hot, cramped, and latently
dangerous conditions underground, induced hearty thirst and a desire for 
congenial company. Thus, the public-house was a common rendez-vous for 
the male population, and constituted an integral part of the community's 
.pattern of social life. By the end of its first two years when an 
estimated 2,500 people were resident on the goldfield, 92 liquor licenses 
were in force in the vicinity.-' Although such a high figure was not 
attained in any one year again, licensed hotels consistently numbered 
between 60 and 70 for most of the period, while backyard shanties had more 
liquor to offer, although often of a dubious origin and standard. 
Speculation, very  much a part of the miner's nature, was exemplified in the 
compulsive gambling that consumed many a Towersite's pay as he bet on 
anything from a cockfight to a horserace. It was well-known too, that in 
most rough-hewn societies of migratory, unmarried miners, prostitution was 
a concomitant fact of life; in this, Charters Towers with its Japanese 
'Houses of Ill-Fame' along Card's Lane, was no exception. In retrospect 
then, one coTild not but agree with O'Kane of The Northern Miner who, while 
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discussing the large attendances at the visiting St. Leon's Circus in l882, 
commented, "This is human nature, and it is very strong in Charters 
•7 
Towers.' 
When excesses in one direction exist, other opposing forces usually 
come into play in an attempt to restore equilibrium. This was so in Charters 
Towers. While the tenets of materialism and of hxmian nature were becoming 
thematic of this community's life style, the corresponding presence of what 
Australians colloquially term as 'Wowserism', made itself felt. 'Wowserism' 
generally refers to the zeal of a religiously inspired group, derived 
predominately from the Protestant clergy and laity, who attempt to reform 
the morality of their fellow-men by imposing their own personal norms of 
spiritual devotion and sobriety of character onto the society as a whole. 
Charters Towers, where intemperance. Sabbath 'desecration', gambling, and 
prostitution were very much a part of the social milieu, provided an enticing 
challenge to this aggressive puritanical spirit. In a discussion limited 
to the aspects of Temperance and Sabbatarianism, the questions how this 
spirit manifested itself in the Towers, and to what extent it was successful 
in modifying the commiinity's philosophy and pattern of life, will now be 
discussed. 
In order to counteract the particularly pronounced drinking habits of 
the centre's first few years, some of the more sober citizens decided to 
group together into various temperance societies. The Good Templars and the 
Rechabites were among the first to be established, and their frequently 
overlapping memberships, consisted almost totally of staunch Protestants. 
For example, John R. Cork, a prominent Charters Towers' teetotaller, was a 
keen lay preacher within the Methodist tradition, and was loyal to both 
these organizations.^ The Presbyterian, Baptist, Wesleyan, and Primitive 
Methodist denominations all possessed Bands of Hope during these early 
decades, in which their youth were educated in the creeds of Temperance, and 
several devout Protestant ladies had organized themselves in 1888 into the 
Women's Christian Temperance Union (W.C.T.U.). Even the Roman Catholic 
Church, which traditionally paid little attention to the drinking habits of 
its members, boasted a Temperance organization, the St. Columba's Temperance 
11 
Society, in its Towers Parish during the early l880s. 
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Although these organizations were of the most serious intent, they 
had characteristically short, interrupted life-spans, and their memberships 
were usually small and fluctuating in numerical strength. The early history 
of the Good Templars in the town was one of perennial frustration and 
discontinuity. Several lodges , both of the Senior and Juvenile orders, 
were instituted at different stages, but almost exception, they quickly fell 
into abeyance.'''^  After having been notified in l882 that one lodge in the 
town had been closed and the other had not been operating for some l8 
months, a leading spokesman for the Good Templars in Queensland concluded: 
"...this can only be accounted for from a lack of interest on the part of 
13 
many who have grown cold and indifferent to the importance of the cause." 
ik 
In 1896, when the population of the Towers was nearing 23,000 people, the 
Rechabites had only a paltry membership of 123. Owing to a much decreased 
interest, the W.C.T.U. lapsed for two years in I89O, and even in its 
reorganized state its numbers gradually dwindled until at the end of the 
century it had only 6I members of varying status. The Bands of Hope were 
never permanent features in the programmes of the various churches, with 
anc 
18 
17 the possible exception of the Methodists, d the Catholic effort 
appeared not to have endured into the I89OS. 
This pronounced transience and lack of significant support for the 
Temperance societies had a somewhat stultifying effect upon the progress 
towards their ultimate victory over the 'evils' of drink. It was obvious 
that in such a situation no widespread reformation of the local drinking 
habits could ever have been achieved because the various organizations 
expended much of their energies in gasping for very survival. However, 
despite its unstable basis and its relatively small nimiber of adherents the 
campaign against alcohol persevered, often making its presence felt within 
the community, particularly during the I89OS, when it was stimtilated and 
spurred on by several superficially successful missions and by some rather 
insignificant and short-lived victories over the 'demon drink'. 
The first mission of any significance was that of Father Henneberry. 
A prominent Catholic Temperance reformer from the United States, this priest 
obtained no less than 500 pledges of abstinence during his visit in 1879. 
Other visitors of note were Mrs. Leavitt during her visit of I885 to 
20 
establish the W.C.T.U. throughout the Australasian colonies; Matthew 
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Burnett who claimed 702 pledges in ten days of tight-scheduled lecturing in 
1889; and Mrs. Harrison Lee, twice a visitor during the l890s.^^ To 
large crowds of several hundred people. Temperance advocates dramatically 
described the unfortunate consequences that resulted from even a moderate 
alcoholic consumption. Lectures with such descriptive titles as "Life and 
Its Possibilities", "The Bible or the Bottle", "Danger, Disease, and Death 
in Moderate Doses", and "Wedding Bells", were strewn with details of 
miraculous conversions of the inebriate to abstinence, and impressive 
statistics and scientific evidence were quoted in length to substantiate 
the usual warnings that only poverty, vice, dislocated family relationships, 
spiritual destitution, and deteriorated health and vitality, would resiilt 
23 from intemperate habits. 
It may be asked why the seemingly great interest in these occasions? 
For many it was curiosity that attracted them. No doubt this was part of 
the reason for Burnett's phenomenally successful visit to the town. Most 
likely this evangelist's colourful reputation had preceded him to the 
Towers: in the Southern colonies, it was widespread knowledge that he was 
a forerunner of the Salvation Army in his use of unorthodox tactics and 
strategies of sensationalism: torchlight processions, placards, noisy, 
stirring gesticulations, and enthusiastic expressions of joy, salvation and 
2I+ 
conversion, were characteristic of his approaches. The lectures he 
delivered in the Towers, particularly "Battles Fought and Won in England 
25 
and Australia", and "Men I Have Slain Through Drink" clearly illustrated 
this affinity with Booth's 'war machine'. In addition, the opportunity of 
being pinned with 'a badge of blue' was sufficient incentive to impel 1,000 
children to sit still for an hour, listening to Burnett consider the 
26 
advantages to be accrued from total abstinence. It was quite possible too, 
that the W.C.T.U. attracted otherwise uninterested listeners to its 
outdoor Temperance rallies when the novel topic of Woman Suffrage came up 
27 
as a subject of feverish debate. Nevertheless, there were several people 
within the audiences who were genuine supporters of the Temperance cause, 
and primarily it was this element that accounted for a large proportion of 
the pledges that were often quoted as having been taken at various missions. 
In fact, pledges were, and still remain so today, very poor indications of 
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of any sustained and widespread patronage of the Temperance movement. Many 
who took the pledge were already abstainers who had perhaps renewed their 
vow several times throughout their lives, and typically did not include a 
significant number of people who had been recently converted to the cause. 
As well, children who are by natiare uncritical of, and susceptible to the 
advice of verbose and seemingly knowledgeable elders, were attracted by the 
novelty and honour of the pledge, and were thus in years to come, very often 
to disregard or forget a promise that had been made in a rather light-hearted 
manner. Indeed the success of the Temperance missions on the Towers were 
more apparent than real; in truth, they essentially served to reinforce the 
principles and fervovir of those citizens who had all along constituted the 
central core of abstainers within the community. 
Thus, it had become obvious at least by the end of the l880s that the 
respective Temperance societies had done very little towards revolutionizing 
the town's customs through their constant efforts to educate and convert 
the individual. Now various teetotallers changed their point of reference 
to the society as a whole to vehemently chastise it for its 'undesirable' 
habits, by pressuring the authorities into strictly upholding the provisions 
of the legal code with reference to the drink question. As a result. 
Temperance in Charters Towers developed a unity that it had formerly lacked, 
as the majority of its disciples focused their efforts onto the numerous 
and obstinate violations of the Licensing Act of I885 that were commonly 
known to occur within the town. The most significant issue in this 
enactment that had caught the attentions of the Temperance advocates, was 
the restriction of the sale of liquor on Sundays to the lodgers of public-
pO 
houses and to travellers from a radius of greater than five miles. 
Sunday closure on the Towers was, as one writer termed it, "a 
„ 29 
farcical futility . When members of the Royal Commission enquiring into 
the administration of the Licensing Act visited the centre in 1900, publicans 
openly admitted that they had served and would continue to serve liquor on 
Sundays although often having been charged for doing so. The editor of 
the Mining Standard was scarcely exaggerating when he voiced the opinion 
that "... it would be hard to find an hotel between Cape York and the Tweed 
that does not flagrantly violate and defy the law so often as the Sabbath 
31 
comes around." So accustomed to this existing situation in the town was 
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the Police Magistrate that the responsible publicans were usually only 
32 fined the nominal fee of one shilling,"^  and it was widely known that the 
Police Force often overlooked this breach of the law. "The front doors are 
closed of course, on Svindays," Sub-Inspector Malone once admitted, "but the 
33 
side doors are opened." Perhaps such a situation would have continued on 
happily undisturbed but for the considerable pressure brought to bear by the 
Towers' 'apostles of abstinence'. 
The most vocal agitators against illegal Sunday trading were the women 
of the W.C.T.U. In addition to their normal individualistic tasks of 
distributing tracts, visiting hospitals, and finding suitable alternative 
3I+ 
employment for barmaids, these ladies sent several deputations to the 
35 Police Magistrate, the Mayor, and the police, and penned letters to the 
press in order to call the attentions of the authorities to the numerous 
violations of Sunday liquor restrictions. The Union had even formed a 
vigilance committee to report on the misdemeanors of the town's hotel 
36 
proprietors, and it was largely owing to this earnest surveillance that 
37 
several publicans were fined for breaches of the Act. Specifically, also, 
through its efforts, one Sunday in l897 saw a police constable placed outside 
every prominent hotel in the main section of the Towers. "Needless to say," 
read the Union's report of that year, "it was a 'record day' on the 
39 Towers. That same year, it was also cited that the organization had been 
successful "in preventing the erection of a new hotel by petitioning the 
residents in the neighbourhood, and quietly waiting on the different members 
of the Licensing Bench," and in 1899, "Our Union helped to prevent one 
hotel going up and another license being removed from the country into the 
town." The visit of the Licensing Commission offered an excellent chance 
for the Union to expose the illegalities of the Towers' liquor trade, and 
consequently, its representatives, together with those of the Good Templars 
and the Rechabites, were most virulent in their criticism of Siinday trading 
1+2 in particular. 
After the Commissioners' report was presented to the Parliament, 
Temperance supporters throughout the State bombarded the Government with 
petitions concerning its recommendations to permit restricted hours of 
1+3 
Sunday trading. 107 petitions of some 17,522 signatures were received. 
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As a result, the authorities still refrained from legalizing this hidden 
reality of Queensland life. Nevertheless, it was a shallow victory for the 
Temperance cause because Sunday drinking continued as an ingrained social 
c\istom, viewed in a somewhat ambivalent manner by officialdom: although it 
still had not been deemed legal under the law code, it remained virtually 
undisturbed by the police authorities who recognized its permanently 
popular presence in the Queensland community. 
Drinking liquor was not the only Sunday pastime in Charters Towers 
that came under the corrective scrutiny of this same astute Protestant 
minority of the community. Railway excursions to the Burdekin River or to 
Townsville, balloon ascents, rifle practice, football, and other sports, and 
concerts, were typically scheduled on the Towers as avenues of Sunday 
entertainment, but whether they became realities or not was another matter, 
for their proposed staging usually elicited vehement criticism from these 
teetotallers cum Sabbatarians. Under the guidance of the Charters Towers 
Ministers' Union, a fraternity of Protestant clergy founded in the mid-l880s, 
and of the W.C.T.U., this small group persistently argued for the strict 
preservation o"f the Christian Sabbath as a day of worship, and consequently 
it severely deprecated "the tendency of the times in the direction of 
making Sunday a secular, rather than a sacred day." 
Perhaps the loudest outcry from this group was heard on the several 
occasions on which the Railway Department decided to run Sunday excursion 
trains to the Burdekin or even on to Townsville. I88I+ saw the institution 
of this practice, and owing to the overwhelming response of a society still 
to see the arrival of the mobile age signalled by the motor-car, such a 
treat was to become a frequent occurence in the summer months for many 
years after. Immediately this first trip was announced, some Sabbatarians 
organized a 900 signature petition to the Minister for Works, protesting 
against it as "a fruitfiil source of temptation and intemperance, and of 
accidents through bathing and unlawful modes of fishing; and furthermore it 
woiild endanger the moral character especially of our servant girls, who are 
deprived of parental restraint and counsel..." ^ Although such a 
remonstrance went unheeded these avid Protestants were not deterred. The 
Ministers' Union lodged a protest in l895, when the Anglers' Association 
was permitted to hold an excursion to the Burdekin for "games, dancing, and 
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a baby show". But the only consolation the Government would give the 
Union was that "the police would be instructed to take prompt action in the 
hi 
event of any breach of the law occuring." Again, sometime during the 
next year when the Richmond Hill State School Committee advertised its 
plans for a similar Sunday entertainment, the W.C.T.U. promptly gathered 
1+8 ^ 
together 275 signatures of deprecation, and petitioned the Premier. The 
Ministers' Union quickly followed suit with petitions signed by every 
kg 
Protestant clergyman and chief lay official in the town, and, as well, it 
uncharacteristically enlisted the support of the Catholic Parish Priest, 
Father Comerford, who also sent a letter of protest to Brisbane. To 
Rev. Robert Stewart of the Ministers' Union, such occasions as this would 
only "lead to consequences not contemplated", and were "simply outraging 
the consciences of thousands of Christian people living here and bringing 
52 
about a state of demoralisation that is appalling." Withstanding this 
barrage of complaints that it typically received on each occasion of a 
Sunday excursion, the Government did not bend to the demands of Sabbatarianism; 
the Railway Department believed that such acquiescence would have been 
unfair to Charters Towers because trains for similar purposes of weekend 
recreation were simultaneously running in the Brisbane and Rockhampton 
areas, and it was loath to cancel them when it was evident from the public 
response that the majority of the Towers' population desired the 
53 
continuance of the service. 
Although the Sabbatarians had no success in this venture, such was 
not to be the case with other Sunday pursuits. On three occasions, female 
aeronauts arrived on the Towers to attempt to stage balloon ascents on 
Sundays. In I89O, the two sisters Van Tassel had managed to perform their 
feats in Townsville on a Sunday but when they intended to repeat the 
performance a week later in the Towers, the Colonial Secretary prompted by 
the objections of local Sabbatarians, stopped the proposed ascent. 
Consequently, in order that the public could witness the parachuting and 
55 trapeze acts, a half-holiday had to be granted during the following week."^ "^  
Again in I89U, a similar act was stopped by the Police Commissioner's 
orders, inmiediately prior to its taking place in front of a considerable 
crowd.^ The same series of events ensued the following year to once again 
57 thwart both the performers and eager spectators. The Ministers' Union's 
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complaints were partly responsible for stopping rifle practice by the town's 
Kennedy Regiment and the local rifle clubs on Sundays. Predictably, too, 
these reverend gentlemen were far from casual when the Mount Morgan Football 
Team journeyed to the Towers in I89I+ to play matches against the local side 
on two consecutive Sundays. Immediately, these alert critics brought the 
attention of the Government to these intended events and, on the recommendation 
59 
of the Colonial Secretary, the Police Magistrate tried to deter the 
60 promoters in their plans. Although the latter initially refused to 
effect any alteration to their programme, they finally compromised by 
61 playing the first match on a Sunday, but postponed the other to a week-day. 
After another protest of the Ministers' Union, an unhappy proprietor of 
the popular Theatre Royal was promptly reprimanded for holding concerts on 
Sunday evenings, and was warned by a Government official that "should any 
person or persons take legal proceedings in the matter, and obtain a 
62 
conviction the license of the .Theatre will be in jeopardy." Althou^ 
Sunday concerts were still often chanced, the Theatre management was always 
ready to temporarily desist if the clergy revived its criticism; for 
instance, after the Ministers' Union confronted the proprietor again in 
1900 about more Sunday concerts on his premises, the latter quickly gave
his assurance that he would discontinue theatrical activities on the 
Sabbath'^ 
Thus this vigorous Protestant, minority, devoted to Temperance and 
Sabbatarianism, constituted a viable pressure-group that frequently 
convinced the authorities to act upon its complaints in an often positive 
and direct manner. But ir this section's success is gauged in terms of the
achievement of its tiltimate goal of remoulding society along the lines of 
sobriety and religious devotion, its victories were indeed shallow. As 
mentioned before. Temperance missions were essentially only agents of 
reinforcement and sustenance for those who had previously accepted the creeds 
of abstinence, and did not serve to inspire any widespread moderation 
amongst Towersites. Even when the Temperance supporters turned to political 
agitation, they failed to motivate a tighter administration of the State's 
Licensing Act, and Sunday drinking remained a favourite pastime amongst the 
miners. Indeed the popularity of Sunday entertainments, which either 
eventuated or were aborted, testified to the superficial tri\imph of the 
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Sabbatarian iiapxilse. Excvirsion trains were always overcrowded as around 
1,000 eager picnickers clambered for an opportunity to spend a day on the 
banks of the Burdekin; "thousands" were said to have waited in vsdn for 
the Sxmday balloon show of I89O, ^  and when a principal football match 
managed to escape the surveillance of the Sabbatarians, between 2,500 and 
l+,000 were estimated to have been present. 
In fact, it could be argued that, on the contrary, these religio\asly 
and morally astute citizens did extensive damage to the attainment of a 
permanent modification of their society's attitudes. When a miner came 
for a beer only to find a policeman standing outside his favourite pub, or 
took his keenly expectant family out to the racecourse to witness a trapeze 
act at 6,000 feet only to find more police cancelling the advertised event, 
he was not likely to be favoiirably disposed towards the agent who had 
frustrated his intended leisiiretime pursuits. Seemingly, the majority of 
the population were not contented about a situation in which at any time 
a minority could dictate how the public should spend its recreation, or 
what or how much it should drink. The population's constant irritation at 
what was widely held to be self-righteous, pimping interference, was 
exemplified in its hostility at the cancellation of the balloon events of 
1890. When James Stewart, the Brisbane City Missionary, who visited the 
Towers for the express puirpose of thwarting this proposed activity, 
addressed an open air meeting to justify his part in the action, the audience 
showed their utter indignation and disapproval: 
The result wa.s a scene. Recriminations ensued between the rev. 
speaker and persons in the crowd, which was very demonstrative, 
and eventually became necessary for the friends of the rev. 
gentleman, aided by the police, to cover the retreat of 
Mr. Stewart to a place of safety.""^  
Popular too, was the notion that the crusading teetotallers were "extremist 
fanatics and rigid moralists.. .who would shut down all hotels and would 
fine a youth for whistling later than Wednesday for fear he would desecrate 
68 the coming Sabbath." In general, this community simply wanted to choose 
its own life-style, and regarded the interference of the authorities on 
behalf of an influential few as a trespass upon a basic human desire for 
freedom of choice. In I89O, the Australasian Republican Association 
furiously and emphatically protested "against the action of the authorities 
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in Brisbane in preventing the balloon ascent of Miss Van Tassel this day 
as we consider such an action of the authorities an infringement of the 
liberties of the people (a wrong to one being a wrong to all) and we 
6Q 
consider such action as an insult to the intelligence of this community." 
As a corollary, it was contended that if church adherents were permitted to 
devote their leisuretime to any manner they saw fit, it was only fair that 
the same right shovild be extended to the remaining citizens. Summing up 
this issue as simply one of democratic treatment, one irate Towersite 
replied through the local press to the allegations of a prominent 
Sabbatarian: 
if he finds pleasure, or rest of body or mind in church, by all 
means let him have it, from morning till night, certainly I 
should be the last to interfere with him, in the same way, if 
he does not like football I should not wish to force him to it. 
Why should he deny his neighbour his innocent game of cricket 
or a picnic, which may be far greater refreshment to him than 
any religious experience.70 
Predictably, the inconvenience and frustration that was often created 
in the lives of many by frequent manifestations of this puritanical impulse, 
partly conditioned Charters Towers' attitude towards Religion in general. 
It was quite likely for instance, that Religion came to mean the deprivation 
of pleasure and anjoyment. "When we hear protests from these saintly folk," 
went one candid remark, "we are always seized with a sinister suspicion that 
the primary p\irpose of the outcry is more the curtailment of the people's 
71 
enjoyment than the preservation of the Sabbath's sanctity.' The radical 
journalist O'Kane th\indered: 
We have no doubt that the pious humbugs 'learn with regret' 
that the people want to enjoy themselves on Sundays.... 
These 'holy ones' - the 'salt of the earth' - the Pharissees 
of Charters Towers would like to see every man, woman, and 
child in the district tied down on Sundays with the bond of 
Mosaic law, sitting gliim and praising the 'Looard'.. .72 
Additionally, Religion was often regarded as becoming impractical and 
devoid of reality; laughable perhaps to many Towers' folk was the poorly 
attended public-meeting held by some teetotallers in l886, at which it was 
resolved to convince the general population of the town to stop drinking 
so much alcohol, then place the money therein saved into a syndicate fund, 
and within a year, it was envisaged that enough finance woixld have been 
accrued to establish a desperately required water scheme I^^ Time and time 
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again was it complained that clergymen had largely failed to identify 
themselves with the obvious needs of the miners. To one Mining Manager, 
total restriction of Svinday trading was anathema, for such a principle was 
very much contrary to the recreational requirements of the miners: 
people after labouring for six days in the week, like to idle 
on Sunday, and they want a little exercise in the evening. 
They do not approve of going to church but they promenade 
the road, and they want something to freshen up.7l^  
Another critic put a similar argument in a somewhat satirical vein: 
I should like to see one of the clergy who protest against 
recreation and pleasure on Sunday, compelled to work a few 
thousand feet below the surface with pick and shovel instead 
of the Bible in hand, with constant danger and no recreation, 
and then when Siinday comes to be told: 'Your body and mind 
have been under great pressure all the week, today you must 
add to the strain, you must deny yourself all pleasiire; 
instead of taking a walk to the Athletic Reserve you must 
be at church all day, so that your home may be your hotel 
no more. You are in danger of everlasting fire, and you 
must spend your time in prayer for yourself and others. 
Society is made for the church; the chiirch has no duties 
towards individuals or society; you may have difficulty in 
making ends meet, but the treasury of the Lord must come 
first'.75 
The churchgoers' great concern with Temperance and Sabbatarianism was 
regarded as peripheral when so many other practical problems faced the life 
of the community. For example, several witnesses at the Licensing 
Commission's hearings were adamant in the opinion that for a mining town. 
Charters Towers was a sober centre, implicitly denying that there was any 
real occasion for Temperance's condemnation of the Towers as if it were in 
76 
a profound state of inebriancy. O'Kane coiold not understand why even at 
least one clergyman did not attend a large 2,000 strong Anti-Chinese rally 
in 1886: 
it is a man's duty to protect himself, his wife and children 
from evil influence that is natural law and Christianity, too. 
To meet and organize against Chinese is a sacred duty. It 
cannot, therefore, be against God's law, or any law, to meet 
on Sunday to take legal and constitutional measures for our 
own protection against the Chinese...77 
"It is not Sunday amusements which works the scandals," argued another'^  "but 
the dishonesty, the running into debt, the swearing, drinking, cruelty to 
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children, the allowing the poor to remain poor, the ignorant to be taught, 
and the old to die alone; these are the scandals which the ch\n:ch allows, 
7fi 
and is careless of them.' Still another allegation was that these 
Protestants were often guilty, although unwittingly, of class discrimination 
in their canpaigns, for it was claimed that if they were successful, it was 
only the poorer members of the community that felt the results: it was 
pointed out that 
The leading resident can afford to drive out to the Burdekin 
every Sunday in the year taking a hamper of liquid and solid 
refreshments in his buggy. The thousands of working miners, 
labourers, clerks, and others can neither afford the hamper 
nor the buggy, but they are as much entitled to enjoy 
themselves at the Burdekin, or elsewhere as the leading 
citizens.. .^ 9^ 
While Sabbatarians claimed that Sunday entertainments necessarily 
jeopardized the leisuretime of railway workers, nothing was said about 
the servants of the richer citizens who often lent their support to this 
cause. "Those who hold such opinions should be consistent and grant a 
general holiday to their cooks and other servants on every Sunday," was one 
O-i 
such conscience-disturbing remark. Sunday closure of hotels appeared to 
favour the wealthier members of the community too, because as a Mayor once 
observed of the miners: "They cannot afford to take in their case of beer 
Op 
or dozen of beer on Saturday." In fact, in their final report to the 
Parliament, the Licensing Commissioners concluded: "We are of the opinion 
that persons who cannot afford to keep a supply for use in their own homes 
are entitled to keep a supply at home, or to take it home on Saturday for 
Oo 
Sunday's use." 
Charters Towers, with its pervasively materialistic philosophy of 
life by which Man's happiness and prosperity on this earth are paramount, 
was not a congenial atmosphere in which an enthusiastic minority could 
promote its puritan ideals. How prophetic was an early journalist in the 
Towers when he warned some optimistic Temperance workers: "It will take 
them quite all their time to make our friends of the 'mountain city' pure 
ftli 
water-drinkers!" Although Temperance and Sabbatarianism won several 
successes, any triumph was transient and shallow, and both of these causes 
were widely rejected as being unrealistic and unjust in their objectives. 
Largely vmperturbed by the warnings of these relatively few but eager 
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moralists, life in the mining centre continued on xmchanged, with its 
citizens being more willing to pursue avenues of immediate pleasure than be 
'in the running' for the deferred promises of heavenly bliss. 
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